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Introduction
Philosophy of mind is a classification of philosophy that examines the nature and ontology of the mind and how it relates to the body. The features of the mind that are examined include the ontology of the mind, mental events and functions, consciousness, mental properties, and the interrelation between the mind and the body. In philosophy, qualia can be defined as a personal occurrence of a conscious episode. Some examples of qualia include the perceived sense of headache pain, hallucinations, emotions such as fear, anger, and envy, moods such as anxiety, and the sense of taste. Four characteristics of qualia have been identified: qualia are ineffable, intrinsic, private, and directly appreciable in consciousness.
The intrinsic property of qualia means that they are not related to other things and they do not reform depending on the event’s relation to other things. The intrinsic property does not depend on any kind of relation. Qualia being intrinsic mean that their quality character can be independent of the processes taking place in the mind and do not depend on other relations or mental states or even behavior (Presly & C. F, 1968). Qualia are also mentioned as phenomenal characteristics of events.
The current qualia discussion was mostly formulated by talks of functionalism during the 1960s and 1970s. Attention had been put on qualia concerning identity theory. The discussions about qualia began when the functionalism theory of mind emerged (Smart & J. J, 1959). Mental status is specified by their roles which they undertake in the whole mind system. This definition of mental states limits functionalism to avoid some of the goals which aim at philosophical behaviorism theory which defines mental states depending on their input-output relationship. The causal role can be independently defined by its physical appreciation. Instead of defining pain depending on the firing of C-fiber, functionalism specifies pain depending on the causal role that it plays in mental life such as warning of danger s a means of responding to certain environmental changes.
Functionalism has been unable to adequately account for qualia. A state’s causal role has been noted to come from its qualitative feature. To prove this, two various arguments exist: two different systems may be identical in functionality regardless of one of the systems having qualia at all and that two different systems may be function the same even when they have, unlike qualia.  Based on the two categories, the absence of qualia argument initiates that a system can discover its functional state, for example, pain with the absence of qualia. The objection to functionalism started with the homunculi-headed robot experiment by Ned Block. It stated that if people were taken to participate in an experiment whereby they were required to press a specific button when a specific light appeared. By doing this, each person played the causal role of the personal neuron. The working principle of a robot can function the same as the human brain. For example, if signals from people’s networks are correctly connected to a robot then the signals make the robot to act like a normal human being by talking or even moving.  This does not make the qualia be attributed to a robot.
The inverted qualia argument against functionalism arose from the consideration of a probability as proposed by John Locke. The scenario by john Locke is coherent; its functionalist has no meaning of this inversion. Responding to these objections about qualia the functionalist may insist that we have not conceptualized the events that we believe we have conceptualized. For example, we can conceptualize what can happen if a billion individuals took place in a network that operates a robot; in reality, a billion individuals cannot inspire the human brain for it has approximately of hundred billion neurons. Functionalists show that contrary to how qualia are perceived at first, the belief of the qualia inversion being undetectable is theoretically logical. Alternatively, it becomes difficult for the functionalist to convince that the absence of qualia and inversion of qualia events are not logical, then he may narrow down the theory’s range to restrict it to non- qualitative mental states.
The objection of absent qualia and the objection of inverted qualia particularly purpose on functionalism although they extrapolated to be applicable in physicalism more widely. The conclusion about the inverted qualia is simple and uncomplicated; as noted from two individuals having similar states in functionalism cannot be assumed that their brains can be identical in physicalism. If the case becomes so then the qualia flee the physical description just like it escapes the functional description.
The conclusion of the absent qualia argument can be complicated. For example, the functioning of a robot may be similar to that of a human being; it is not physically similar to a human being. According to Chalmers zombies and human beings may be indistinguishable in action and appearance but for the zombie “all is dark inside” as Chalmers quotes.  For example, a zombie and a human being may both have similar reactions when biting a piece of a cake. They can smile, explain how it is good and lick their fingers, for a human being they have a distinctive qualitative experience while eating the cake but for the zombie, nothing of such experience happens.  This then proposes that the consciousness of a human being is all about his personal physical facts which are also true of a zombie. Therefore, consciousness is supposed to be nonphysical.
Thomas Nagel discussed the overall problem associated with qualia physicalism. In his discussion, he compared a bat to a human being which has phenomenal experiences just like the human beings but the physiology of bats and their interaction with the world is different from that of human beings. Because of this fact then it can be argued that the bat’s emotional experiences are also different from that of human beings. Nagel argues that qualia are naturally personalized and therefore cannot be obliged to physicalism because personalized phenomena are usually linked to a unique and unaccompanied point of view.
Functionalism and physicalism are known as the overall theories of the mind but there is also the representation that focuses on particularly accounting for qualia. According to representation, the qualitative attributes of our exceptional mental states are dependent on the intentions of the states. Representation is divided into two classes depending on how they classify the dependence. Fragile representation only argues about supervenience by stating that the qualitative attributes of mental states supervene the intentions of the states meaning that if two events are representationally similar then they are phenomenally alike. The powerful representation claims that the qualitative attributes of mental states consist of the intentions of the states.
Traditionally, pain is classified as non-intentional experiences but representationalists argue that pain is a mistake.  If one experiences pain in their leg then that represents impairment to the leg. Michael claimed that the phenomenal attributes of pain perception are acquired through the reflection of what one experiences when going through the pain. The experience represents a painful experience. Therefore the phenomenal attribute is representational. The representationalist does not argue that the intention is qualitative but explains the specialty of the content of the intentions which the phenomenal attribute consists.
Representationalists suggest that the thesis of transparency can be applied to support the representationalism theory. The transparency thesis states that experience is supposed to be transparent in that we view right through it to the subject of the experience. According to Gilbert Harman, when one views a tree and introspect his visual experience then he gets to see the presented features of the tree. Therefore, the experience is transparent. The representationalists use the simplest explanation of the fact that one cannot find any intrinsic characteristics of their experiences is because no one can be found; the phenomenal attributes of an experience is contained in the content of the represented experience.
The representationalism theory can also be a victim of the inverted qualia argument. For example, if one uses some lenses which try to invert colors to then taken to the inverted earth, then one will not be able to notice that he is in a new environment because the color inverting lens changes the inversion of colors. If one views the sky in the inverted earth one sees a blue color when the sky is yellow and one views green tomatoes then he sees a red one. If this case in the inverted earth is true, then the two events which have similar qualitative attributes can vary in the contents of the intentions meaning that qualia never supervene the content of intentions and therefore representation is not true.
According to Rene Descartes, the mind is fundamentally different from the body. He argued that the body is a material object while the mind is an immaterial object. Materialists argue that everything must be composed of matter or be physical. This claim is known as physicalism. Consciousness is directly accommodated in physicalism. An example is the ability of a person to have access to their mental state and respond to these mental states. David Chalmers referred to this aspect of consciousness as the easy problems of consciousness. Qualia are connected to the physical system of the brain although it is hard to understand how the mind does this.
David Chalmer adopted naturalistic dualism to account for phenomenal consciousness. Chalmer contrasted the version of Descartes of substance dualism with his property dualism version. This view does not point out the existence of immaterial or nonphysical things but rather focuses on the existence of qualia properties that are independent of physical characters. According to Chalmers,   consciousness begins from a physical substrate of specific contingent nature laws which are not impacted by physical laws.
The adoption of the nonphysical nature may result in two directions which prove have some problems.  The first problem is panpsychism whereby everything in the universe is considered to have consciousness. The second challenge is epiphenomenalism whereby the qualia lack the causal power. Chalmers opposed that natural dualism involves panpsychism. He however recognized that it gives a specific way of determining the details of the fact that experience naturally supervenes on the physical. Benjamin Libet offered a theory that views consciousness as elemental without accrediting panpsychism.
Naturalism results in a gentle kind of panpsychism but most of the philosophers perceive this to be a challenge. The definition of qualia as non-physical characteristics of conscious mental states is referred to as epiphenomenalism. The challenge of epiphenomenalism is less problematic than that of panpsychism. Qualia are essential features of the mental lives of human beings.  Qualia take no part in producing the activities that human beings perform.  Qualia are usually followed by the brain’s functional system but these systems do not provide answers about the phenomenal experience (Kinsbourne & M, 2006). It is difficult to explain why and how qualia are based on physical neural processes. It is however suggested that these phenomenal experiences are not physical but something different. Qualia is alternatively viewed as epiphenomena as noted by Frank Jackson.
The eliminativism of qualia states that mental state and the intentions such as beliefs and desires do not exist. It is however argued that behavioral psychology and neuroscience are trusted ways of understanding the metaphysical position of mental states including qualia. This is evidenced by the inability to account for mental states including qualia and intentions and the fact that they are private making it hard to make scientific examinations.  The identity theory has been used against the eliminativist theory.  The eliminativists argue that the inexistence of qualia is connected to the absence of physical evidence. Viewing of consciousness and qualia do not present a great variation in the absence of epiphenomenal implications. All considerable judgments about qualia are mostly without connections to the external environment.
Conclusion
Arguments about the existence of qualia have been presented. Qualia have been defined as the personalized or qualitative attributes of experiences. Traditionally, qualia were viewed as intrinsic characters of experiences.  Qualia have been summarized to possess the properties of being ineffable, intrinsic, private, and directly detectable in the consciousness of an individual. The intrinsic property of qualia states that qualia are independent of other things and they cannot be changed by other external factors.  Qualia are produced by physical processes but do not cause physical processes themselves. Qualia seem to be non-physical but cannot be explained by physical processes. Qualia have been discussed in terms of functionalism, epiphenomenalism, representationalism, naturalistic dualism, eliminativism, and physicalism. These theories have been used by philosophers to oppose the qualia features.  By viewing these theories and the properties of qualia, then it can be concluded that qualia are intrinsic and non-material and that they provide evidence that the mind is completely non-physical.
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